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non-afman and finally reposes in itself. It is the method of real-
ity which is the reversal of Hegel's method of thesis, antithesis
and synthesis. From the idealistic standpoint Brahman is
drk or the knower and is the only t( I " that exists and
the object or drsya is false. Brahman is saksin the spectator,
and it sees nothing as there is no seer or seen object. It is
the <( That " without the t{ What ". To the pure idealist or
subjectivist, consciousness is absolute and its states or avasthas
are creations which disappear in tunya. Turzya transcends
triptiti. When the thoughts are thought away by self-analysis,
the thinker alone remains and then there is no thinker or
thought in twzya. It is absolute quiet or Jcaivalya. Thus
Pure Advaita is a-logical, a-moral and a-cosmic, but it is not to
be misconstrued as empty abstractionism and nihilism, as
Advaita is literally Rurna or fulness and is thus liberally
fulfilled. Turlya is a priori emptied of all content and is
transcendental. Pure Advaita admits of degrees of truth,
Dvaita for example is less true than Vis^istadvaita which is
itself only partially true and Advaita alone is absolute Truth.
The dualist is on the level of commonsense and the Vis'istad-
vaitin rises to the position of logical thinking but the highest
state transcends commonsense and logical thinking. It is
absolute and is beyond all degrees and dual-non-dual relations.

PRACTICAL ADVAITA

While Pure Advaita stresses the psychological and the
idealistic aspects of Brahmajnaw as atmamcara or self-analysis,
Practical Advaita relies on the cosmic and realistic side of
vyavahara satya and employs the ethico-religious method of
Brahmajndna itself. The former relies on anubhaw or
identity-consciousness and deduces by the d priori method